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I discovered a text that has been known by many, but I
believe has never before been read in detail and for the
information it can reveal to us. This is the Chapter in the
Dabistan, a 17™ century work of comparative religion,
written in Persian. Each of its chapters is devoted to another
religion. The chapter on Judaism relies in Sarmad as
informant and in the process provides us with information
on his life. In fact, it is the earliest, and therefore the most
authoritative reference to Sarmad, by a contemporary.
Reading this text opened up a new perspective on Sarmad.
My close reading opened up the question of Sarmad’s
religious identity and if and in what way he maintained a
conscious Jewish identity. If so, I had discovered a Jewish
Sarmad, or Sarmad the Jew. As it turns out, Jewish scholars
had discussed Sarmad’s Jewishness based on some of the
text under discussion. I believe, however, that the present
study brings this question to a new level of complexity and
sophistication, and allows us to revisit the question of
Sarmad’s religious identity. "
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Lastly, but most importantly, the question of keep engaging
with the Scripture of one’s previous faith tradition (reading,
teaching, translating etc.) as a conclusive proof of being a
“practitioner of multiple religious identities.” I have a
completely different take on it and my opinion does not
stem from my personal predilection. In fact it is grounded
in a long standing illustrious tradition of Islamic
scholarship that dates back to the Prophetic times when the
Prophet would encourage the learned (in language and
Scripture) among his Companions who had come from the
Jewish background to read and teach, along with the
Qur’an, the Tanakh in Hebrew. The most outstanding
example is of his Companion ‘Abd Allah ibn Salam, the
Jewish Rabbi, who later accompanied Caliph ‘Umar on the
occasion of the surrender of Jerusalem and helped him in
demarcating the exact place of the Temple/Holiest of the
Holy which had been turned into a garbage dump by the
Christians. ‘Abd Allah ibn Salam is known to have the
practice of reading the Torah every day and had brought his
recitation in line with the customary Muslim practice of
reading one juz of the Qur’an every day thus completing
the cycle in 30 days. Further to it, the Prophet assigned the
task of learning Aramaic and Syriac (the original languages
of the Christian Bible) to some of the younger companions
who were gifted for languages.

Two more points need to be added here before arriving at
what I have to say. Firstly, this practice has its Scriptural
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proof and validity in the verses that declare, “We have
revealed the Torah wherein there is guidance and light” and
“We have revealed the Injil wherein there is guidance and
light.” Secondly, Islamic scholarship, especially the Tafsir
tradition (Qur’anic exegesis) considers the Hebrew
Scriptures as the second best source of Qur’an
interpretation (first being the Qur’an itself) and the third
source is the Hadith corpus. Hence its practical need that
stems from the fact that the Qur’an contains a lot of
references to Biblical history which cannot be understood
completely without having recourse to the Jewish and
Christian Scriptures. Therefore, the Islamic scholars were
always eager to avail of the opportunity of learning
firsthand about these Scriptures and from these Scriptures.
The most recent example (of early 20th century) is of
Hamid al-Din Farrahi, the great Qur’an exegete and the
founder of the 20th century school of Qur’an interpretation
based on “internal coherence”, who had avidly learnt
Hebrew from a Jewish scholar named Gabriel, living in
Aligarh at that time. The upshot is this: When the author of
the Dabistan made his request and when Sarmad responded
to it or when Sarmad imparted teachings of the Torah
(along with other Scriptures) to Abhay Chand they were
both acting according to an established practice of Islamic
scholarship. Reading more into it and seeing a “practitioner
of multiple religious identities” at work would be,
according to my lights, a misplaced judgment! The author
of the Dabistan is explicit about it when he says, “this
writer never had the chance of meeting the wise among the
Jews and gaining information about (their religion) and
whatever was found in the books written by the “others”
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RUQAT OF SARMAD

In the Name of God, the All Merciful, the Ever Merciful

To my brother ‘Abd al-Rahim: Know that Rafim (the Bestower of
Mercy)  and Karim (the All-Bountiful, the Magnanimous),” Qahhar (the
All-Compelling, the Irresistible) and Jabbar (the All-Overpowering),
Ghaffar (the Ever-Forgiving)” and Satfar (the Ever Concealing)” are the
Divine Names of Attributes and it is the Name A//ah which is the Name of
the Essence. My Dear friend, the Attributes of God are from the Essence,
and there is nothing to be surprised about at this point; for the lover every
day is the Day of Eid""and every night is the night of Qadr (measuring
out);” for the one who is unceasingly, eternally in assembling;” neither
delimited by the confines of Life nor imprisoned by Death. It is said
“verily we are for God and verily unto Him we refurn” is from the
category of allusions;” “Peace be upon us and upon the pious vassals of
God is in the al-Tahiyyat (Greetings)™ so that the elect and the lay people
both become aware of the fact that the Friend is in communion and love
with the friend. Understood who understood; intellect and soul became
tamed and cultivated. Here ends our objective.

To the (pseudo) man of the prayer-carpet, the one performing the ritual
prayer: O troublemaker, such an uproar! What of this game of bragging
and taking pride in namdz (canonical prayer) and the prayer-carpet? Don’t
play games with the fakirs;” thou plays and plays, even with the beard of
the grandfather!” (Remember), this is not the hair-growth of the
Qalandars that you are playing! O Mullah, O Judge! the fakir could never
be happy in the company of those who are not of his element! The head on
the shoulders of the exalted Qalandar is full of independence and freedom;
not to speak of a playful attraction for fair faces; he does not want money,
he is not a human burden on a donkey;  no liking for the Turkish steeds
nor any wish for the Arabic stallions, nor a desire for the play; no
inclination for the present, no demand for the future, no mention of the
past. Such is the path of the exalted Qalandar, O man of prayer.
Understood who understood.

O thou indulging in show-off, how long would you keep indulging in
it! O thou who is measuring the wind,”” how long would you keep
measuring the wind! O thou who is bereft of familiarity/ acquaintance
(with the beloved), whence thou speak of acquaintance in the company of
the enraptured lovers; if you have something then demonstrate your
mettle, otherwise what do you have to show off, you are nothing more
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than a fly in the sweetmeat shop. What difference is there for the exalted
Qalandar between a cake of bread and the sweetmeat of nan i khata’i™

O unfaithful lover, look at what you are and what a human should be! I
am all eyes looking forward to see what you have to present and I am all
ears to listen to what you have to say. Showing only what one is granted a
vision thereof, this is real witnessing. Speaking of only what one has
listened to, this is real listening. If thou art a (real) “man” then test your
mettle otherwise you would be disgraced” in the company of the
chivalrous, O rustic. Understood who understood.

To my brother Shah Ni‘matullah: The ocean of Unicity/Oneness
(taw fiid, literally: making One, declaring One) is such an unfathomable
deep that the two worlds are plunged and immersed in it. Who could be a
companion or associate of the swimmers in this ocean? Only someone
who has himself achieved realization of Unicity/Oneness. Therefore, O my
dear friend, the realizer of Unicity/Oneness is a person who neither knows
the one who is witnessing nor the witnessed; neither knows the purpose
(Magsad)” nor the goal of ones aspirations (maqsiid); neither knows the
one who is bowing nor the one to whom the obeisance (rukii‘) is being
made; neither knows the one who prostrates nor the one to whom the
prostration is being made; neither knows himself nor the existents; neither
knows the slave/vassal nor the worshiped; he is himself the witness and
the witnessed; he is himself the quest and the goal of the quest; he is
himself the worshiper and the worshiped; he is himself the bower and the
one to whom the bowing is being made; he is himself prostrating and the
one to whom the prostration is being made; he himself is himself and
himself is the existent; he is himself the number and the numbered; this is
the very Path of the exalted Qalandar.”" Speech is differentiation and
privation. If you recognize this, you are like a kinsperson otherwise you
are still among those who are without realization. Understood who
understood.

To my brother ‘Abd al-Nabi: Know that “talking” and “listening” is the
vocation of the humans; the person who goes beyond the human condition
is only the one who has become privy to ma arrafa Allahii kalla lisanahi
(the tongue is tied for the one who has granted realized knowledge by
God); it is the distinguishing feature of a person worthy of God; it is
among the traces of the form of the One who is beyond form and
transcends marks, symbols and traces; he is precious like a ruby in the
mine. He is not wandering for the sake of the appetites of the lower self
(nafs); nor for the craving for harisah © and buttered bread; nor asking for
meat cooked in gravy and zir biryan;" nor fond of roasted birds or juicy
meats; he is not like flies falling on the leftovers of the table; that which
reaches uncalled for, without demand, he is aspiring for that; the exalted
Qalandar passes his days in this manner, like the men of valour.
Understood who understood.
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To Bandagi Shah Baqgi: Know that a Fakir is the one who has
abandoned himself for himself, nor the one who adorns himself with a
turban and a cloak,” nor the tiller of land who sows wheat and barley, nor
the one who builds a mosque or digs a well;”" O brother, a Fakir is the one
who has put the wealth of his very life at stake in the casino of Love; he is
not a person who throws himself at the door of the Sultan and the Vizier."”
As it is said, “I have no need of the king or the mendicant, praise be to
God.” The one who is the dust of the door " of the Friend is my king.

To the light-hearted playful brother who does not watch his gaze.
Don’t give your heart to anyone (kas: an entity, a person) as there is
nothing (nist kas: no entity, nothing entified) in the world, O thou who is a
person of no substance!” Allih suffices us, and we only aspire for the
Messenger of God (Rasiil Allah), it behoves the lover to exert his best and
that is all which counts. How long would you look ahead and behind, here
and there? How long would you breathe like the sound of the marching
bell! O bird, be at rest in this cage, don’t flap and flutter your wings
uselessly, as has been said:

Surrender, O bird that has been doomed to death
As there is no way out of the net of love
Although the rose has fallen in the company of thorns and brambles
the function of the moth is not assigned to the fly.
O thou possessor of beauty, be faithful
Since this beauty owes no fidelity to anyone
In the end, be charitable with the health of thy frame
And reach out for the laments of those with a broken heart

Understood who understood.

To ‘Abd al-Razzaq."" O Thou, Who is the Absolute Provider (Raziq i
Mutlag: The Ever-Providing) who sustains all creation and provides for
the (sustenance) of all, from the wise to the fool. How far would you make
the exalted Qalandar wander from the East to the West? The whole sweep
of the world, to the end of the grave, is but a moment. That is reality. That
which is your destiny would reach you, that remains suspended; so why all
this running to and fro, why all this struggle and scramble, sometimes on a
pie-bald stead and at times on a cream coloured horse. Thou should not
say a word, absolutely; as has been seen in the Divine Word, “He is not
questioned about what He has done”™™ is the truth so how long would thou
squander yourself in taking lessons in the madrasah and the hospice.”" If
you have the spiritual chivalry™ be an aspirant striving for the Real; don’t
wander here and there, unnecessarily. Understood who understood.

To my brother ‘“Abd al-Nabi: O brother, Fakir is in need of nothing; he
is the possessor of the throne and the crown; a thousand worlds are paying
tribute to him every day; neither is the Qalandar in need of this or that
person nor is he after a remedy/cure like a sick person. This brother should
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become aware of this, although this is not a pain that can be relieved or an
ailment that can be cured; Hafiz of Shiraz has said:

Looking at me the physician said in despair
Alas, your ailment is beyond the Canon”" of Cure

Understood who understood.

To Bandagi Sayyid Nizam al-Din: The world is a city full of colours,
however, it never becomes the abode and nesting place of those who are
the shahbaz (the royal falcon) and shahin (the great eagle);” their flight is
beyond heaven and earth; with Mansur 1 Hallaj they are placed high on the
crucifix. The exalted Qalandar is free from the bondage of dunya (the
lower world) and din (religion);"" this comes through “except God”” (illa
Allah) and “Muhammad is His Messenger”"" is his faith and his certainty;
while initially, at the setting out, it was “why” and “how”, “this” and
“that”; the expression “I am the Layla and Layla”"" is the statement of the
new initiate and “I am the Real”"" is the state of the adept;” beginning and
the ultimate end is this, nothing beyond! Understood who understood.

To the aspirant for God: In your aspiration for God and striving on the
path of God, your very existence is a veil, in separation or in complete
union, in every state, come out of yourself, so that you have the vision of
the uncovered face of That possessor of beauty, and you may look at
yourself through yourself, no exaggeration, as it is said:

Verily, to whatever I turn my gaze
Wherefrom my abode in the Other!
When arrived at the certainty that there is no one except me
I am beyond myself in ecstasy and dwell in myself."

Understood who understood.

To my very dear friend: since the Qalandar is the king, he has the
throne, the crown and the turban, has the grandeur and magnificence, the
force and the army. To him the throne of Khusraw and the Sceptre of
Qubad™ count for no more than a dry leaf of grass. Every night for him
has a dawn of lamentation and sighs. Everyone does not have means to
reach him; he is the vassal of the high pedestal”and a slave of the
Sovereign; “Muhammadur rasil Allah” (Muhammad is His Messenger) is
his refuge and his reliance; he is all soot and dust in the path of fidelity; he
is perpetually invoking “qul huwa Allah™" (say, He is God); in his head is
la ilaha illa Allah (there is no god but God) while the object of his
aspiration is “Muhammadur rasil Allah” (Muhammad is His Messenger);,
he is a confidant of the nasim Alldh (the Morning Breeze of God);" his
claim of being a lover has got witness; he is seen as innocent, known to be
guiltless; still, of necessity to be executed all the same! The heart of the
lover is the big pavilion, therein the king has his bed-chamber, where not
everyone can enter. Understood who understood.

To brother ‘Abd al-Nabi: The Qalandar is the A/if "of Allah; he is not
in the captivity of “ma siwa Allah” (other than God);" goal of his
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aspiration is from illa Allah (but God);, “Muhammadur rasil Allah”
(Muhammad is His Messenger) is his refuge and his support; since he who
is alive through the union with the Spirit is really alive.”

To brother Ghulam Muhyi al-Din: The Qalandars are the intimate
friends of God," they do not concern themselves with the people of the
world; refrain from expressing (the secrets) in public; he is a confidant of
the secrets of the outwardly manifest (zihir) and the inwardly hidden
(batin);” he has established himself on the amr and nahy;" and for this
reason is worthy of paying a visit; God-worship is very difficult; nor
transcending oneself is an easy task; this talk is a sherbet for every sick
person; if thou can figure it out it is of great benefit; refuge is sought from
the folk of the religious leaders (mashaykh) and he is fed up of the doings
of the ascetic who, with all his greatness, is still a captive of the richness
of the beard and the turban. Understood who understood.

To brother Farrukh Baig: The heart-spread is the harvest or the place
of achieving for the person who is occupied with the invocation (dhikr) of
la ilaha illa Allah (there is no god but God); “Muhammadur rasil Allah™
“is the ultimate point of attainment; this statement is neither logic nor
Principles of Jurisprudence;” knowledge of the knowledgeable is
ignorance here; is worthy of this level of acceptance and rejection; neither
are these riches granted to every accepted person; so that you should not
think that this narrative is from the mouth of some non-serious, frivolous
folk. Understood who understood.

To brother Ghulam Muhyi al-Din: The lover has fallen in love with the
Beloved; from all eternity" he is yearning for the vision;" what cares he
for profit or loss; his tongue is always moist with the talk of love; the pain
of the lover is not expressed in words; the cure and remedy of the lover is
extremely difficult; black moles, pretty cheeks and locks of hair are in
abundance;” eyes and eye-brows are in the market; mass of lips and teeth
are there; chin and forehead and stature and torso is required; so he who is
alert would find what is needed; gathering this separation and binding it
together is the job of the one who brings everything into articulated
expressions / formulations. Understood who understood.

To brother Shukr Allah Bukhari: The Spirit and the (human) spirit is
not separate;” Human is not the Divine; Vassal is not the Lord; Seeing
oneself is not permissible; Seeing Ahmad is not a mistake; squint-eyed has
no cure; the manifest and the hidden is nothing but Mustafa;” blind
cannot draw benefit from tiitiya;”" as he has said, “I am Ahmad and there
is no min”“" | however this sound is not for the ears of every destitute;”’
Understood who understood.

To brother Muhammad Taqi: There is a lot of eating and drinking;
however, the power of sustenance of every animal is from leaf and twig;
not of the human who is looking forward to meeting the Friend; Pulaw** of
six hues is ready; Muza‘far”and meet in gravy, and loaves of bread with
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spices and pickle is there; thin bread and bread cakes and chicken
kebab“and rich, juicy meat is ready. However, it would be an anathema
for the soul of a lover to be attracted towards these delicacies. Understood
who understood.

To brother ‘Abd al-Nabi: O brother become loath to the affairs of the
world; abandon this carrion; beware of the guiles of the Enemy; be always
in istighfar;"" be on your guard till the end of your days; be inclined to the
meeting (with Him); be the least harmful in the domain of existence; more
than anything, be awake in this city; if you are a man, be of long-suffering
and patience; be a friend of the folk of God; like the exalted Qalandar be
with the One who has taken away your heart; be steadfast in the claims of
your love for him. Understood who understood.

To brother Shaykh Jamal: He is himself the Beautiful (Jamil) and
Beauty (Jamal), gazing at the beauty of the beloved is the real union;
seeing oneself as right, correct and graceful, elegant, that is decadence; He
has no peer in the domain"'of qualities; in the uninhabited wilderness of
companionship he has no flight and no place; “Allahu Jamilun wa yuhibbu
al-jamal” (God is beautiful and He loves beauty);" seeing oneself as
oneself, that is imagination (kyayal), is the knower of this secret of
Bilal"and Salman"'(the Persian); the face of the beloved has no black
moles and down on the cheeks;" at this point there is no room for
expressing opinions;"' every state (fal) is their function and state.
Understood who understood.

To my brother Shah Ni‘matullah: A person who is not entrusted with
secrets has no passage in this alleyway; no unworthy person is admitted as
a servant of the king; with perpetual dhikr (invocation, japa), with perfect,
integral fikr (meditation);" the claim of being a lover is thus not supported
by that witness; no one except the lover is blackened faced;" seeker of
this world would find no respect in this high pedestal;" the lover has no
eye for the glory and splendour of this world; world is lesser than a dry
leaf of grass in the eyes of the lover; the lover has no inclination to find the
treasure-trove; the heart of the lover cannot spare a moment that is without
sigh and lament; the exalted Qalandar has no need of the water well and
the mosque;” he has no concern for the pleasures and bliss of the Garden
or the torments of Fire; Understood who understood.

To brother Shaykh Ghulam Muhyi al-Din: The seeker of his Lord is
free of all cares; it is because God looks after his needs and is his
sufficiency; his foot hits neither the high or the low; the lover is himself
lofty and elevated; this tale is from far away, from the distances; so that
you do not consider this just a manner of speaking, metaphorical; the lover
is an eagle who soars high; privy to the secrets of the solitary bedchamber
of the beloved; so that he is always with a burning desire and a rthythm; he
is melting from his head to his spirit; that thou should not think that the
lover is without namaz (ritual worship); Understood who understood.
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To brother Ghulam Mubhyi al-Din: the lover is the man of stability;
perpetually steeped in the vision of the beloved;" cares nothing for the
scholars robe and the turban; does not concern himself with prayer and
fasting; he is loath to the abode in the Garden and the shade of Ttba;" that
you do not think that the lover is like a mad man, though very alert for his
own undertaking. Understood who understood.
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The Rubaiyat of Sarmad, translated by Syeda Saiyidain Hameed, Indian Council for Cultural
Relations, Azad Bhavan, Indraprastha Estate, New Delhi-110002,1991; Ezikiel, Sarmad the
Jewish Saint of India, Punjab, India, (3rd Ed. 1988); Paul Smith, Ruba‘iyat of Sarmad, Book

Heaven, Victoria, Australia, 2012, ISBN 978 1479346615; M. G. Gupta, Sarmad Saint, Delhi,
India, 2010, ISBN 978 8191002980.
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Ar-Rahman, the All-Merciful, expresses above all “God’s Mercy towards Himself”, that is, the

infinite Beatitude. Unlike the Mercy of Ar-Rahman, which is merely reflected on the earthly plane,
the Mercy of Ar-Rahman reaches down to earth as a rope thrown down from Heaven.

This Name expresses the truth that God gives “without reckoning”, both more than is deserved
and more than is asked for.

This form expresses the repeated action of Him who forgives over and over again. The Arabic

root has the basic meaning of “covering up”, “concealing”.
The one who “covers up” the sins and shortcomings.
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This denotes the day of festivity at the end of the month of Fasting (Ramadan).

This refers to the mysterious night in the last ten night of the month of Fasting ( Ramadan) in
which every act of worship, every meritorious act, is rewarded with a reward which is
incommensurably greater that the ordinary reward. The same night is known to be the night
when decrees are made and everything that the created order has to receive is measured out.
Literally, it means “meeting”.

This refers to the famous verse of the Qur’an which was revealed in the context of Divine succor in
the face of hardship and trials. The complete verse is: “Give glad tidings to the people of
forbearance and patience who, when stricken with a calamity, say, ‘verily we are for God and verily
unto Him we return’. These are the folk upon whom descends the grace and blessings of their Lord
and His Mercy and these are the ones who achieve felicity in the hereafter.”

Al-Tahiyyat (Greetings), also called jultis (sitting posture) in Arabic, refers to the sitting
position in the Muslim ritual prayer (sa/a/) which follows the prostrations and, when it occurs
in the second or in the final cycle (rak‘ah) of the prayer is the first repose which the body is
allowed since the beginning of the sa/gh. This relaxation is identified with the Peace of our
finality, that Peace being the central theme of the fafiyyah (greeting) which is uttered while
the person remains seated. From the point of view of the mystics it symbolizes that, from now
on the human plane has been transcended: the soul’s supplication has been transformed into
the Spirit’s affirmation of Paradisal Peace. The opening of the fafyyah announces the
reintegration of all the good that God had manifested of Himself for the sake of our
representing Him on earth. In other words, body and soul have been reabsorbed into the Spirit
on their way of return to our own Transpersonal Essence.

That is, “spiritually poor”, people with inner detachment and renunciation.

A common Persian, Urdu expression that denotes lack of sincerity, improper comportment or
behaviour, inadequacy of formal correctness and courtesy (adab).

An allusion to the Qur’anic verse which speaks of those religious scholars/leaders who “are
like donkeys laden with books.”

An idiomatic expression indicating an exercise in futility, and when used for a person it
indicates a talkative liar.

Nan i khataTis a delicacy, a special biscuit made of wheat flour, sugar, condiments and
cooked overnight in the oven.

i.e. face humiliation and embarrassment.

Magsad (objective, purpose, aim).

Qalandar is a title usually given to a mystic who can pierce through forms and has transcended
denominations and differentiations.
In the context of Persian and Arabic Sufi writings the word “poverty” (faqr, darwishi) is
synonymous with Sufism, and a “poor man”™ (faqir, darwish) is a Sufi. In other words, the
dervish or fakir is he who has entered the spiritual path under the guidance of a Shaykh. In
Ramt’s works, these two words are usually synonymous with “saint,” although sometimes,
especially in stories in the Mathnawi, he employs the term dervish with a view toward those
who falsely claimed to be Sufis. His use of the word “Sufi” is similar, while the term
“Kalander” (qalandar) usually denotes a Sufi who has achieved the highest stage of
annihilation. Like the mythical Salamander, he passes in and out of fire without suftering
harm: Having been annihilated by its flames, he has achieved subsistence.
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Rami often employs the term “poverty” in a context showing that it is synonymous with
“annihilation” and “nonexistence.” The dervish is he who is “poor” because he has nothing of
“his own.” He is totally empty of selthood. The true “poor man” is in truth the richest of all
men, since, not existing himself, he subsists through the Self. This then is the significance of
the Prophet’s saying, “Poverty is my pride.”

The word raft” that I have translated as “exalted” has to be checked with the Persian script. If it
is correctly transcribed and it is actually the word rafi” in Persian then it could be understood
to connote two cognate meanings: in the first case it would be rendered as “this is also the very
Path of an exalted Qalandar™; the other reading, keeping in view the predilection of Sarmad to
hyperbole and ecstatic utterances of self-glorification, would be “and is also the Path of this
exalted Qalandar.”

Name of an exotic dainty dish made of mutton/bird meat mixed with cereals and spices.

The crisp layer of rice underneath in the sweet and salted dishes of steamed rice, regarded as a
delicacy.

That is, the religious paraphernalia.

That s, works of public charity.

This expression, like the earlier “casino of Love” is yet another example of the use of extremely
common tropes of Persian Sufi poetry which the person who “manufactured” this compendium
skilfully employs. It is directly copied— like so many other expressions, figures of speech, metaphors
and tropes— from the earlier Sufi masters and sages. In this case it is from Sa‘di who had quoted the
famous Arabic dictum “ni‘ma 7-amiri ala babi I-fagir wa bi’sa I-faqiri ‘ala babi l-amir’ (the best
of the rich is the one at the door of the fakir while the worst of fakirs is the one at the door of the
rich!) and then versified it in his own quatrain in his Gulistan.

An expression signifying extreme humility and annihilation.

He uses a lot of word-play that was quite common in the ornate Persian prose of his day. This
is just one example; kas: is an entity and with the prefix of bay kas it denotes one who is
utterly powerless. Also the literary device of alliteration: kas, bay kas, bas, hawas, pas, nafas,
jaras, qafas, abath all follow in sequence.

He is playing with the root-meaning of the name of his addressee ‘Abd al-Razzaq, as both the
words Raziq and Razzaq stem from the same triliteral root r.z.q meaning providing sustenance.
(Qur’an, 21: 23). A reference to the Qur’anic verse “He is not questioned Gpkugns s fais s J2ugy
about what He has done but they shall be questioned about (their deeds)”.

The actual Persian is Khangah i.e. A Sufi Centre.

The actual Persian is mard i.e. a chivalrous person.

He is playing with the double entandE: the literal meaning of shifa (cure) and gantin (canon)
and titles of two most important and seminal works on medicine by Ibn Sina.

The metaphor shahbaz was established by Rami for the function of prophethood (All the
king’s falcons) and shahin, like the stmurg, is the quasi mythical bird from the species of the
large eagles. In Persian and Urdu poetic terminology, nurtured by Sufism, these metaphors
stand for independence, courage, high aspirations and lofty ideals.

A common expression to denote the two domains of the sacred and the profane.

The second part of the first shahadah, the affirmation.

The second shahadah.

Layla (lit: night) is the proverbial, symbolic name for the Beloved: The Biblical “T am black
but beautiful.”

104

Fe
A

St}

M

-y

i

i

0!
-or
o



(:},JB//J.?‘/} ---Jﬁgk#l{!ﬁ/.}@/

This is the reference to the famous proclamation and a/-Haq of Mastr Hallaj, “T am the
Truth.” From the exoteric point of view of the Shari‘ah, such assertions are blasphemy and
unbelief, but in the language of the esoteric path or mysticism (7arigah) and Hagiqah
(Reality) they are the simple truth. While making such exclamations the Sufis were making no
crude claim to divinity but rather expressing a basic truth about the human condition, its
rootedness in the divine and the negation of their own separate existence which, in ontological
terms is a denial of its being a self-contained, self-sufficient, autonomous reality.
The Islamic perspective affirms continually the Transcendence of God and also His Immediate
Presence, as do the sacred books of all orthodox religion; but because the Islamic mystical
theology, and in the present case mystical poetry, tends to dwell especially upon His
Immediate Presence, as expressed in this proclamation, it has been concluded by some that it is
a pantheistic perspective. This conclusion is totally false: as has been said in defense of the
Red Indian against the same accusation of pantheism, it may also be said of the Sufi that “he
does not for one moment imagine that God is in the world; but he knows that the world is
mysteriously plunged in God.” (See, Frithjof Schuon, “Apercus sur la Tradition des Indiens de
I’ Amerique du Nord”, Etudes Traditionnelles, 1949, p. 164. See also Titus Burckhardt, Du
Soufisme, P. Derain, Lyon, pp. 17-20.)

He who has reached the end of the Path.

Or, literally, make my nest/abode in myself.

The names of two great Persian monarchs who were the founders of dynasties.

Dargah, a metaphor for a position of great esteem.

The reference is to the Qur’an 112:1-4, that speaks of the Islamic conception of the One: “Say:
He, God, is One God, the Self-Sufficient Besought of all, He begets not, nor is begotten, And
there is none like unto Him.”

The reference is to the well-known Sufi trope of nafas al-Rahman (The Breath of the All-
Merciful; the Hebrew nephesh) i.e. the “Divine Breathing Out”, the creative, radiating Act of
the Supreme Principle projecting it into manifestation. In Persian, especially in its poetic
terminology, the same idea was expressed in myriad forms, borrowing its metaphors from the
“Garden” of existence hence the cool morning breeze (nasim) that vivifies it. The parallels in
Hindu metaphysics/mythical narratives of “Breathing Out™ of Brahma™ would not be lost on
the readers!

Alif (the Hebrew elef, is the first letter of the Arabic alphabet. It is also the first letter of the
, or the Name of the Essence. 4 Divine Name

The mystery of He/not He begins in the Divine Self and extends down through every level of
existence. In clarifying the manner in which God is found- in aftirming the “He” in all things—
Ibn al-‘ArabT also affirms the Not He and explains the nature of everything that fits into that
category, i.e., “everything other than God” (ma siwa Allah), which is how Muslim thinkers
define “the world” (a/-alam).

In the inimitable words of RGmi (Mathnawi (Nicholson edition), book III, verse 125):

There is a relation, without being able to ask how,

without being able to compare it to anything,

Between the soul of man and the Lord of the soul.

Ul e UG i

Or a friend in need. The actual construct is yar i ghar, the companion/friend/helper of the cave.
An allusion to the journey of the migration of the Prophet from Mecca to Madinah when the
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Prophet was hiding in a cave with Abtu Bakr (closest companion and his successor) to throw
the enemies off his tracks. Abi Bakr, the first Muslim, his close associate, his first successor
and his father in law, was his sole friend and helper during the journey.
Reference is to the Qur’anic verse (41: 53) “He is the First (Al-Awwal) and the last (Al-Akhir)
and the Outwardly manifest (A/-Zahir) and the Inwardly Hidden (A/-Batin). First and
foremost, the verse contains the premise that there is a level of things that transcends physical
reality and this level of potentiality not only exists but is the foundation for all existence, a
view which sounds very much like the doctrines from Vedanta, Christian Mystical Theology,
Kabbalah, Islamic Metaphysics, the Far Eastern Doctrines, Muslim sages and mystics.
That is the acts that are prescribed by the religious law and things that are forbidden by it.
That is “Muhammad is His Messenger”
Two of the intellectual sciences cultivated by the philosophers and the jurists/scholars of Law.
Literally, since the beginning of time
Literally, asking/demanding/imploring for a glimpse of the beloved.
This, and what comes in the next three sentences, remains obscure unless one keeps in mind
the elaborate system of imagery, poetic diction and symbolism developed by Persian language,
based on the parts of the human body, when Persian became the vehicle of wisdom poetry and
language of the soul under the influence of Sufism. The basis of this symbolism was already
quite developed in Arabic Sufi poetry. Persian embellished it and brought to it its particular
ethnic genius. Black moles, pretty cheeks and locks of hair all refer to Divine epiphanies or
else manifestation of the traces of the Divine Attributes.
See Note 43
One of the honorific names of the Prophet, meaning, ““The Chosen One”
A collyrium or medicine for eyes
He refers to the apocryphal statement, sometimes quoted as a hadith, which is of very
Ahmad and there is no mim”. The play is 4.~/ questionable authenticity, which says “I am
like this: Ahmad is one of the names of the Prophet mentioned in the Qur’an (where Jesus is
making a prophecy about his coming) meaning “the praised one, one who is praised with great
Ahmad the remaining is Ahad which means the ..~/ praise”. If you take away the mim in
One (God)! Insinuation is that the Prophet is a Divine manifestation. A rather crude way of
describing the function of the avatar.
Literally, without head and foot
A dainty dish of rice cooked with meat, usually lamb or mutton, layers of rice of various
colours with spices and condiments.
A dainty sweet dish of rice or noodles cooked with saffron
Chicken roast
Reciting “I seek refuge in God” constantly. This is one of the standard litanies of Sufis and
ordinary religious Muslims alike, similar to the Catholics and the Hysecasts asking forgiveness
for ones sins.
The actual word used in “pouch”, “sack” of qualities.
Hence the motif of Sufi poetry sa4ib jamal(having beauty, possessor of beauty, beautiful), a
metaphor for the Divine Beloved.
The Abyssinian freed slave of Muhammad, one of the nearest Companions and lifelong
member of the house hold.
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One of the famous Companions. Salman had hailed from Persia. As a seeker of truth he took
many a long journey and finally arrived in Madinah, following the advice of his mentor, a
venerated old Christian Monk on his death bed, as a slave of a Jewish establishment. He chanced
upon Muhammad one day and after observing the signs of prophethood described to him by the
Monk, entered Islam. In his quest, he is said to have followed many religions earlier and was a
regular man of worship (prayer) fifteen years before his encounter with Muhammad.

See note 49

The actual expression is “qil o qal” (it has been said, he said this...”, an expression which, in
Persian, denotes conflicting opinions, controversy, debate, argumentative discussion
i.e. intellection, meditation, pondering over divine realities, dhiyana

Ra siyah, i.e. one whose face have been charred. A metaphor for soiling ones repute and
public esteem as in olden days (in some places to date) the sinner or the culprit was made to
march in public, with his face smeared with something black, often on a donkey, to add insult
and shame to the punishment
Dargah, a metaphor for a position of great esteem

A well-known metaphor for works of “public charity”
Dildar is the word used in the text; the one who is the “keeper” of his heart
The paradisal tree that, according to the tradition, God himself planted in the Garden of Eden
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Abstract

This article presents thoroughly annotated 23 Ruq’at-e Sarmad
comprising four sections: brief life account of mystic and poet Sarmad,;
Persian text of the Ruq’at; their English translation; and their Urdu
translation. The Ruga’t are replete with a deeper mystical truth. Sarmad
was an Iranian Jew, who converted to Islam. About 300 rubaiyat in
Persian, belonging to Sarmad, a small number of texts in the form of
ghazal, qit‘a, a few she‘rs of the poet and his letters were also found.
Reminiscences of his contemporaries serve as the sources of
information about Sarmad. Among them are the memoirs of Bernier
and Manucci and anthologies — tazkira — such as Dabistan-i mazahib,
the author of which is considered to have been Sarmad’s peer, Riyaz
ash-shu‘ard’ of Waleh Daghistani also known as ‘Ali Quli Khan and
several others. Sarmad’s name appears also in biographies, such as
Mir’at al-Khayal by Sher Khan Lodi, Majma‘an-Nafa’is by Siraj ad-
Din Ali Khan Arzu, Riyaz al- ‘Arifin by Riza Quli Khan. Maulana
Abul Kalam Azad found Mir’at al Khayal the most authenticated work
on Sarmad. It can also be found in historical chronicles, Mir’at al-‘alam
by Muhammad Bakhtawar Khan and others. Dabistan-i mazahib and
Riyaz ash-shu‘ara’ are the most valuable ones among the rest .

Keywords: Mystic Sarmad, Ruq’at-¢ Sarmad, Dabistan-c Mazahib.
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